The message is clear: after reading Alsedo's entry, it would hardly seem justified for an educated, late eighteenth-century Spaniard consulting the dictionary to view the event as a war at all.
Alsedo meted out a final telling insult in his discussion of the event, going so far as to inform his readers that the name 'Bayano' graced a Panamánian river not to mark the freed slave's own noteworthy achievements, but rather to enhance the memory of Rather than decisive battles, a series of treaties brought these rebellions to a more clear-cut conclusion at the close of the century. The treaties recognized a group of leaders of newly-chartered, free black towns. These men, in concert with imperial bureaucrats, practiced a form of contested and erratic colonial collusion. Spanish officials worked to delineate and enforce the duties and norms of behavior that they expected from Afro-Panamanian leaders; the free blacks equally endeavored to define what it meant to be free, black, and the leader of a chartered town in the Spanish empire.
At present, our interpretations of how this process evolved have been guided by the points of view of the Spaniards who attempted to control the situation.
The process of Afro-Spanish collusion has been partially hidden from researchers due to the way that local Spanish officials described the cimarrones' pacification to their superiors. In the officials' descriptions, they conveyed a triumphalist account, confidently portrayed themselves dictating terms to the defeated rebel slaves and forcibly reducing them to a 'civilized' state. However, a close reading of the actual agreements, and careful study of the accounts relating the peopling of the free black towns, reveal that both sides contributed to the process in equal measure. Atlantic history, which J.H. Elliott aptly described "as the history … of the creation, destruction, and recreation of communities as a result of the movement, across the Atlantic basin, of people, commodities, cultural practices, and ideas." 10
Historiographical Issues
The historian of the rebel slaves of colonial Panamá confronts several difficulties. occurrences. In this essay it is my intention to work against these 'centripetal forces' acting to pull the narrative and the interpretations of events down familiar, problematic paths.
The African rebel slaves whom the Spanish termed cimarrones occupy an ambiguous place in the historiography of colonial Panamá. Due to their stout opposition to Spanish imperial designs, they, and Vallano as their most effective leader, have made their way into the books used to teach history to children in Panamá. 18 An African
American community in present-day Panamá considers itself descended from the cimarrones, and the group's language, rituals, and dances have been the object of tourism and scholarly study for quite some time. 19 However, the rebels' color and their continent of origin have been coupled with the assumption that their actions against the Spanish were simply the result of the Africans following their rebellious "natures," a conclusion which has led many commentators to heap both subtle and outright scorn upon them.
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The rebellious bands of sixteenth-century Africans at war with the Spanish could be accommodated to a textbook narrative that frames the colonial period as a precursor to 18 The desire to revert to their 'former state'. The prevailing assumption is that since the cimarrones were Africans transported against their will to the Americas, they 'naturally', reverted to purely African modes of thought and being upon attaining their freedom. It is indisputable that the cimarrones, upon freeing themselves from slavery, created communities whose cultural, religious, and political practices were deeply influenced by their inhabitants' African culture. However, the process through which these communities and practices were created was a historical one that did not take place in a vacuum. The cultural, linguistic, and religious factors that shaped these communities were more varied and complex than previous scholars of Panamá have been willing to allow. In a profound and fundamental sense, the cimarrones were both African and American. (Johns Hopkins, 1996) provides a ground-breaking collection of articles with a broad geographical range. Of equal I argue that the cimarrones were not endeavoring to achieve a real or figurative return to Africa. Neither were they trying to fashion a replica of Africa in the Americas.
Having fought for and attained their freedom, they resisted those who attempted to reenslave them; they attacked the economic interests of the Spanish empire; and they assisted the enemies of that empire. Even while hunted by their enemies, the cimarrones established complex communities that integrated military and political leadership, religious practitioners, and liberated families. The Spanish termed these communities palenques. 27 Moreover, after the fighting ended, leaders of several of the rebel bands accepted Spanish offers that their people incorporate specific towns and transform themselves into loyal subjects of the Spanish crown. In doing so they created a series of free black settlements, sites of political, cultural, and linguistic admixture.
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The Chroncilers: Framing a Narrative
Beatriz Pastor has described two strands of historical writing emerging from the Americas following the conquest. 29 The first was a triumphalist one that highlighted the heroic actions of the outnumbered Spanish conquistadors as they faced the armies of well-organized indigenous powers. 30 The second strand Pastor terms the narratives of failure. These were not tales describing straightforward, pre-ordained victories over American non-believers. Instead, they described utterly lost Spanish explorers overcoming difficult situations by dint of equal parts luck and their wits. 
Castellanos
The poet Juan de Castellanos provided a terse account of the rebellion, and was the most blunt in his triumphalist tone. 32 What follows is his succinct description of Ortiguera made no attempt to paper over the brutality involved in the restoration of order in Panamá. He described rebel bands that included men, women, and, it is presumed, children, all of whom were subject to the same ghastly treatment when Spanish exemplary justice was meted out. However, a slight note of defensiveness entered the account as Ortiguera justified the killing of the captured rebels by having dogs tear them apart while they still lived. "This was very necessary," he remarked,
arguing that circumstances unique to Panamá made this the only possible course of action.
Following up on this argument, Ortiguera offered a balm to any of his readers who might have tender consciences regarding the rebels' rough treatment. The brutality visited upon the captives was necessary in the larger scheme of things, since it restored to the Spaniards the ability to carry out their appointed work in the Americas. Such a concentrated exercise of brutality clearly required the author's explanation, but it was inarguably justified since it erased chaos and disorder and left the free movement of goods and people in its wake.
Castellanos focused exclusively upon Ursúa's heroism, while mentioning the bravery of Ursúa's opponent, Vallano. Ortiguera, on the other hand, produced an actual narrative of the War. In his account, the rebellion of the cimarrones was provided a definable beginning, middle, and end. In addition, the writer articulated an ideological justification for the endeavor and the methods used. Finally, the action of the narrative, although set into chaotic motion by the African slaves, was sure-handedly managed and brought to a permanent conclusion through the decisive actions of a Spaniard.
Aguado
The most extensive description of the War of Vallano is contained in a chronicle compiled by Pedro de Aguado. 36 The account of Ursúa's expedition against the cimarrones serves as a marker of the broader frameworks and typologies available to the chroniclers as they condemned the rebels in print.
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In addition to apostasy, the author added usurpation of authority and miscegenation to the charges against the rebels, claiming that they had In the end, it is clear that the chronicler believed that the major crime Vallano had committed was that of pride. The ex-slave held an inflated opinion of himself -one so elevated that it outstripped the reality of the situation. The writer deemed the slave's usurpation of honor and authority intolerable, and knew that his readers would as well.
He described how Vallano imperiously "constrained and forced the governor of Panamá and Nombre de Dios, to treat and negotiate with him on several occasions, as if the lands he ranged upon were his by descent and the Spanish had but usurped them from him."
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Aguado had Ursúa reiterate this charge in a speech made to his men moments before the capture of Vallano.
The conquistador planned to take Vallano prisoner at a meal convened to celebrate a negotiated peace agreed to by the opposing forces. This would, of course, occur while the men met under a sign of truce. Feeling the need to explain his motivations Aguado has Ursúa make the following speech:
Since In Aguado's rendition, Ursúa's expedition followed close upon the heels of several others that had returned to Nombre de Dios after having failed to pacify the rebels. The cimarrones ranged through the mountains and countryside with such ease that the Spanish forces simply could not keep up with them. Ursúa's expedition was different: he was able to coordinate his forces, resupply them by boat, factors presented as decisive to his success. In addition, the author highlights another element crucial to the conquistador: Ursúa understood that Vallano, though powerful, was not a man worthy of honorable treatment. This insight enabled Ursúa to succeed where the others had failed. Tactics that could not be deployed against an honorable foe could be used to their full effect to subdue Vallano and his people.
The chronicler wished the reader to understand that in order to succeed against a barbarous foe, barbaric methods were not just condoned, but had to be actively encouraged. A planned battle disrupted Ursúa's "feast." The Spanish forces struck down or captured the bulk of Vallano's forces. Having broken his foe's army, Ursúa's first impulse was to take to the field and wipe out the straggling remnants of the rebel band.
However, the conquistador realized that due to the Africans' intimate knowledge of the countryside --this would be a difficult proposition. Continued military operations would exhaust his men, consume his supplies, and dissipate his wealth. Ursúa therefore offered
Vallano, now a prisoner, a deal: the remaining cimarrones would be pardoned, granted a place to settle, and would be left in peace. In return, they would be required to find and return any slave that escaped from his owner in Nombre de Dios or Panamá City within three days time. In Aguado's account, this proved to be an offer the rebels could not refuse. In closing, Vallano and several African captains were kept as hostages to ensure the peace. 
Garcilaso
Writing a decade later, Garcilaso "el Inca" de la Vega provided a notable variant to the more ideologically driven descriptions of his chronicle-writing peers. 44 His narrative came closest to describing the actual manner in which real world imperial officials dealt with intractable problems at the edges of the empire. If one wanted to encapsulate the kind of imperial strategy that Spanish officials actually pursued on their frontiers -one that adapted to local conditions and strategic realities -Garcilaso's description could serve. Spanish forces did not smite down the forces of chaos and apostasy with a single blow. "El Inca" depicted the negotiated compromises that officials necessarily made when they could not exterminate their foes on the battlefield.
In Garcilaso's account, the rebels could not be destroyed in battle. Negotiation and co-optation were the alternatives the Spaniards necessarily deployed to contain the damage. It is true that the deal was reached after the rebels "found themselves in a corner," but Garcilaso left the nature of this space undefined. He provided no descriptions of clever Odyssean tricks, and the encomiums to Ursúa's military prowess were muted. In contradistinction to Aguado's account, the settlement that ends the war is not a selfless gift that Ursúa offered to his defeated foe.
Rather, Garcilaso described events as follows: Garcilaso's account in outline generally agreed with Aguado and Ortiguera, and became source material for the composite, standard version of the events -the one encapsulated by Alsedo's dictionary entry. However, the details of Garcilaso's narrative set it apart from the others as a distinctive minority view. Vallano came under Ursúa's power through a final ruse, after the two had agreed to a peace. The African was not described as having failed on the battlefield. The writer also evinced sympathy for Vallano's plight, referring to him pointedly as "the poor Negro." 45 Garcilaso, Historia General, tr. Livermore, pp. 1421-1422.
Finally, alone amongst the chroniclers, Garcilaso described the provisions of the peace treaty that ended the war in some detail, and made clear that many of the provisions demanded by the cimarrones rather unselfishly dealt with the treatment of those Africans who remained in slavery. In reading and pondering Garcilaso's account of the War, one might deduce that the rebel's cause was actually a just one. In carefully studying Garcilaso's treatment of the War of Vallano, evidence is found for David Brading's contention that " [t] he Royal Commentaries of the Inca Garcilaso de la Vega should be interpreted as a carefully mediated, sustained rebuttal of the imperial tradition of conquest history … ." 46 In addition, cimarron-Spanish interactions in the 1570s provide evidence that el Inca's account accurately reflected the manner through which imperial officials "subdued" Panamá's rebellious Africans. 47 
The War after the 'End' of the War
The reports made by imperial officials, missionaries, and visitors to the isthmus of Panamá in the generation following the 'conclusion' of the War of Vallano provide confirmation of Garcilaso's account. Consistent complaints of a continuing cimarron problems appear in these writings. 48 Although the triumphalist chroniclers clearly Through this process, a self-selected portion of the cimarron movement accepted incorporation into the Spanish empire. By the same token, local Spanish officials accepted that their realms were multi-racial and diverse. Of course, they hoped to change this, since their belief was that, upon becoming urbanized and Christianized, the pacified Africans who signed the treaties had literally changed their identities. Upon accepting "reduction" and "pacification," they ceased to be slaves and cimarrones. Conversely, local officials no longer referred to them as Africans. 51 Jopling, Indios y Negros, pp. 347-428, transcribes nearly seventy documents relating to the pacification and resettlement of several cimarron bands between 1575 and 1600; see also Enriqueta Vila Vilar, "Cimarronaje en Panama y Cartagena: el costo de una guerilla en el siglo XVII," Caravelle 49 (1987): 77-92.
Those cimarron leaders who transformed themselves from African rebels into alcaldes and cabildo members also worked to convince the Spanish that their people had become Christianized subjects of the Crown. The nature of these continuing SpanishAfro-Panamánian relationships, and the changing perceptions and identities underpinning them, are questions of great historical interest.
